The Canary Islands is a non-sovereign archipelago that has been incorporated into the Spanish Kingdom since the 14th Century. These islands, located 100 kilometres off the northwest coast of Africa and some 1000km from the Spanish peninsular, have been subject to malleable and often distorted representations in different official maps, which have often not reflected the geographical reality of the archipelagic territory. This article investigates the extent to which aspects of colonial history, such as cartography (the spatial element), the precolonial past (the element of historical consciousness) and/or new categorisation as a "European ultraperiphery" (the rhetorical element) have affected the socio-political identity of the Canary Islands. The latter aspects have created an identity characterised by a lack of consciousness of the islands' most obvious characteristic -of their being an (offshore) territory of the African continent. Canarian society has thereby lost its "spatial latitude" (ie an African geographical reality) in favor of a "cognitive latitude" (ie its imagination as an extension of Europe).
Introduction
The Canarian archipelago is one of the seventeen "autonomous communities" of the Spanish state. Autonomous communities have a territorial and institutional character similar to federated states, with their own legislative chambers elected by the population of the territory. In addition, the autonomous communities have many exclusive competencies that make them spaces of governance that are differentiated from other local or national level administrations. Drawing on critical cartography (see Crampton and Krieger, 2010) , which posits that maps are expressions of discourse rather than objective expressions of reality, this article will attempt to identify the influence that Spanish cartography has exercised on the elaboration of Canarian identity, thus confirming that the colonial status that has been imposed upon the archipelago has influenced ways of thinking and being in Canary Islands society. 1 Broadly speaking, what underlies the disjuncture is the discrepancy between the actual location of the territory and the "ideal" or "imaginary" location that has been constructed. The Canary Islands (Figure 1 ), as an archipelago geographically located off the African _______________________________ Shima Volume 13 Number 1 2019 -57 -continent, some 1,000 kilometers away from the Spanish peninsula ( Figure 2 ) have consistently been mis-located in official Spanish maps, resulting in a cognitive relocation not only among the citizens of the Iberian Peninsula but also amongst the Canarian population itself. This fact had an impact on the construction of the archipelagic society's identity, as a consequence of colonialism, that, even today, is reflected in the islands. 
_______________________________
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-58 -Consequently, this work will be structured as follows. After this introduction, the first section will adopt critical approaches to colonial cartography and its influence on the elaboration of the identity of colonial communities (and especially those of island territories) and then will focus on the consequences of the imaginary colonial community from a national point of view, approaching to the islands as archetypes of this phenomenon and connecting it with the colonial cartography. The following sections will analyse the Canary Islands as a case of distorted identity and then Canarian identity will be identified and analysed in greater depth as "colonised" artifice, before the conclusion, which will consider the role of cartography ass explored in the article.
Critical cartography
The representation of territory through cartographic elaboration is not an objective process but, rather, one that is imbued with subjective and political concerns and factors. Maps, in many instances, do not so much represent an objective reality as constitute an insufflated construction of intentionality that causes the physical reality of place to be distorted. The geopolitical map (and geopolitical cartography in general) seeks to create a standardised product with a political and discursive character that benefits those who have produced it. As identified by Heffernan, "the map, apparently, not only reflects the geopolitical circumstances; if you create it carefully and intelligently, the map can also help to shape these conditions " (2002: 208) . That is to say, the map serves both as a mirror of the circumstances and as a creator of the same (or of different aspects of it).
Maps are vulnerable to manipulation. The space represented in them constitutes a fixed image since our environment cannot be observed in a panoramic way through representations that seek, a priori, to be as accurate as possible. In this sense, what we construct cognitively when observing them are spatial imaginaries that help us to locate ourselves in the local, community or global geography (Hiernaux and Lindón, 2012) . Thus, maps are effectively compasses that guide us in particular ways depending on the objectives of those who produce them. In the words of Moore and Perdue, "classical geopolitical work and associated cartographies [are] forms of 'situated knowledge' that cannot be divorced from the political motivations and positionality of their makers" (2014: 892).
For Harley (2005) , maps maintain an unquestionable rhetorical capacity that visualises a "fictitious world" between the representation and the subject. Thus, since the first cartographic representations were made in order to be informative for navigators, abstraction and intentionality have been added when elaborating "image maps," that include cosmological, political or religious representations (Montoya, 2007) . The first prominent "image maps" occurred in the classical Greek world, where there was a special concern to produce them. The most important Hellenic work is Ptolemy's Geographia, where the first cartographic conflict appears: the location of the meridians and parallels as referents for the measurement that would subsequently be modified according to political convenience (Piccolotto, 2004 Consequently, it is at this very moment when a close relationship between geography and imperialism was established, elaborating a world system that would revolve around a central area (western countries) and a periphery (the remainder), in a clear reflection of dominance and formal and geographical control (Taylor and Colin, 2002) .
Imperialism and the imagination of the colonial community
Imperialism not only conditioned the spatial contours through cartographic elaboration but was also only one element of the many used for the colonising purpose. It should be mentioned that, according to Anderson's theory, the nation -as a political community -is characterised by its imagination, namely, by the (limited) mental image that its members have of it. Therefore, communities would are molded according to the "imagination" of their members and they construct it based on factors such as history, culture, language and/or other affinities.
Hence, the empires that elaborated national imaginaries both resulted in (and, to varying extents were "co-produced" by) the incorporation of a variety of bureaucratic, military and social activities that took place in the colonial territories, leading to the systematic exploitation of native populations through the introduction of customs and conventions that had nothing to do with the prior realities of the colonised. Following Anderson's thesis, what was generated, for example, in Thailand by Europeans, was a new type of state mentality with traditional structures of political power that attempted to "legitimise" itself through quasi-legal methods. One of these was the use of (what were posed as "historical" maps) that purported to visualise a supposedly "prior/old" relationship between the colony and the metropolis, producing a political-biographical discourse that sought to avoid questioning of the empire. At the same time, and given the need to have a cartographic location for the colonies, the so-called "logo map" emerged, where the territories appeared _______________________________ Shima Volume 13 Number 1 2019 -60 -as misplaced pieces in deeply non-geographic maps, positioning the colonies in Western contexts in order to illustrate the chattels and objects of empire in a propagandist form. The direct consequence of this impulse was the progressive penetration of such maps into local social imaginaries with a discernible impact on identity and popular socialisation.
Archaeology was also used as a political tool. The colonists invested in the reconstruction (and, de facto, in the construction) of historical findings and included these in colonial propaganda through a combination of exoticism and attempts to ideologise native peoples. On many occasions, anthropology has been used as a de-legitimising mechanism, considering that so-called "ancestral" populations had little connection with current inhabitants. At the same time, new legitimacies were reinforced, such as that of the protective state, the guarantor of the defense of the cultural and secular heritage that projected its greatness, exalting the charms of the distant, exotic and tropical land. For Anderson (1991) , this precisely reflected the great power of the Empire through "logoization", a political-cultural through which in even indigenous rulers ceased to care about their own historical legacy. In Foucauldian terms, the colonial state acted like a panopticon, monitoring, controlling and shaping attitudes without excessive use of violence. In this regard, colonial power was something generic, diffuse and institutional that infiltrated the consciousness of the autochthonous population.
The consequence of the imaginary colonial community: national trivialisation
The consequences derived from the de facto and "latent" power outlined above have left their mark on the formation of colonial and postcolonial social communities. Following the concept of "banal nationalism" proposed by Billing (2014) , what the societies that passed through imperialist logoization experienced was a collective forgetting that led to a markedly banal sense of identity. It should be remembered that for Billing (ibid: 71) , the existence of consolidated nations depends on collective amnesia regarding both the past and the present. It follows from the latter that everyday elements of the nation, such as flags or hymns, do not constitute transcendental configurations in the creation of national identity but, rather, elements that are largely unremarked. This entails a routinisation of everything that might a priori sustain national construction that has repercussions on the internal and externa cohesion of the community. For Billing, when the community becomes banal "the imagined community stops being reproduced by acts of the imagination… In the consolidated nations, the imagination ends up being uninhabited and, therefore, inhibited" (ibid: 134). That is to say, the community ceases to have meaning for the citizens if they do not make the effort to imagine it; with it, therefore, being stripped of all meaning. Mystical traits of the nationhood are suspended because there is no cognitive congruence between it and the population that makes it up. Therefore, the identity of the group that supports any community is replaced by a "particularism" devoid of spatial references and oriented towards mimicry between individuals. The immediate effect of this fact is the nonrecognition of an "other". Since there is no a "we", there cannot be a "foreigner" to whom the group can be opposed. According to Tajfel's theory of social identity (1984) individuals must create categories that link their "I" with a "group", since, starting from a specific category, society can be divided into groups. In turn, these must build identity stereotypes to differentiate themselves, causing their behavior to be homogenised among its members.
Thus, colonial communities are be characterised by the absence of that particular "we", inhibiting the capacity to create a national identity that is opposed to an "other". Islands as archetypes of a colonial community
_______________________________
Island territories were amongst the first to suffer the colonial burden, being small places that were vulnerable to foreign invasion (Baldacchino and Royle, 2010) . The colonists' perspectives of the islands converted them into mythified, exotic and utopian spaces, prone to being owned as exclusive property. For McCusker and Soares, "historically the island was considered an ideal place, or even a laboratory, in which to materialise the colonial will, free from undesirable foreign influences emanating from the outside" (2011: 10). At the same time, its inhabitants were also perceived and described as "strangers" and/or "different". This is what Baldacchino (2007: 2) points out, citing the anthropologist Firth when he had his first contact with the natives of Polynesia, describing them as "turbulent human material to be induced to undergo a scientific study" (1936: 1).
In the same way, the islands were sites that allowed colonists to explore the strategies they later deployed in vast continental territories; for example, the slave societies operated through the "plantation" systems of the Caribbean, Indian Ocean and the Canary Islands, spaces where the first proto-industrial production models began, based around the sugar mill, cocoa and coffee production (Cubera, 2011) . But the islands were also the first pristine territories where an ethnic mixture was forged between the original (or precolonial) settlers and the conquerors and foreigners. At first the indigenous islanders were subdued and enslaved for the most arduous tasks or sold in European and American markets but when these islanders declined, they were replaced by foreign individuals. This was the case in the Canary Islands and the Caribbean, where, as Garcia (2006: 200) has identified, North African Moriscos and sub-Saharans from the Gulf of Guinea and other areas of Africa were imported en masse. Throughout time, this mélange has created island societies (particularly in Latin America and the Caribbean) that are characterised by their "creole" nature. Creole is a term used to refer to the process by which the person or the "self"" is built. In this way, the process of "creolisation" affects the "how" of the identity construction of colonised societies by influencing the location and sociohistorical and creative circumstances of the community. On the one hand, it can become an assimilation of the colonial culture and identity, mimicking the society of the metropolis, considering it superior to its own; or, on the contrary, it can be an element that encourages national construction by reinforcing an exclusive identity that proclaims itself as a political and sovereign subject distinct from the coloniser.
Elements of creolisation are amplified in territories such as islands. Being finite spaces, the construction of identity is reinforced at the same time that it is imagined to be defended by the sea that surrounds them. Islands themselves create and exclude identities but, at the same time, they suffer from the same logic because they are highly vulnerable to external influences that manage to perpetuate themselves in popular culture. In addition, the sea can resile from that conception of security by acting as a conduit between various cultures. For this reason, the colonial vision of the island as a remote territory "beyond the seas" and born in the heat of its discovery by Europeans, is blurred if one considers that the first conception is the product of ethnocentrism, and the second is a fallacy in itself (since, in most cases, island populations had contact with other peoples before modern European explorers and colonists came to their shores). From this, we can deduce collective imaginaries around islands, their histories and its idiosyncrasies that depart from the truly factual. Colonial language has constructed stereotyped and, in many cases, distorted, interpretations of the term "island", even more so in the geopolitical power relations where these appear as unequal, malleable and vulnerable places in comparison to so-called "inland" territories. At present, this parental and protective image of the continent towards "their" islands persists. In a supposedly postcolonial context, the islands still evidence imperial domination by many western countries in a clear example of neocolonialism. According to Jacobs in his book Edge of Empire:
The power structures that gave rise to the empire live in a more disorganized way; in fact, they still officially live in territories, mainly islands, trapped in empires that are, therefore, simultaneously, colonial and postcolonial. (1996: 11)
The islands are the archetype of colonial communities that began with the expeditions of the 14th and 15th centuries.
A critical analysis of the colonial cartography of the Canary Islands
The political situation of the Canary Islands is a consequence of the colonial processes and imperialist expansion of the 14th and 15th centuries. The archipelago's geostrategic position of tri-continentality, on the way between Africa, Europe, and America, has resulted in many _______________________________ Shima Volume 13 Number 1 2019 -63 -imperial powers having an interest in gaining control over it, resulting in a series of clashes between the Canarian population and foreign troops. Nevertheless, it was through the Empire of the Catholic Monarchs' Treaty of Alcázovas-Toledo (1478) that Castile assumed control and possession of the archipelago. From that point on, the islands were a key enclave in the expansionist routes of the Empire, being a key orientation point for navigators aiming to explore and/or trade in the "new world", and staging post for Spanish colonial territories in continental African (Hayek, 2015) .
Thus, the contemporary history of the Canary Islands has been linked to relations with the metropolis, at first with the Castilian Empire and, later, with the Spanish state. Initially, this relationship was based on a colonial status that subjected Canarian society to cultural assimilation in different degrees under the political, administrative and educational tutelage of Spain, resulting in the progressive erasure of all precolonial indigenous traits. This resulted in the construction of a singular (and complex) autochthonous population differentiated in many cases from that of the rest of the state given intermingling between the peninsular race and the African Imazighen (Berber) population (Voituriez and Brito, 1982) . But the Canary Islands are not only differentiated by their ethnographic elements. The islands' main difference from the rest of Spain resides in its the geographical peculiarity, both in its insular aspect (ie as eight inhabited islands: Lanzarote, Fuerteventura, Gran Canaria, Tenerife, La Gomera, El Hierro, La Palma and La Graciosa) as well as the archipelago's geographical location off the northwest of the African continent, about 1,000 km from the Spanish peninsular coast. From this fact, according to Carballo, comes the socalled "geographical dictatorship" over the archipelago:
A perfectly defined territorial space… its territory lacks the characteristics of mainland continuity or contiguity. Both isolating and/or uniting, the ocean creates an identity, a place apart… The territorial unity thus established does not possess ambiguity or allow for alteration of boundaries. (1972: 11 -translation by Marcel Farinelli and Philip Hayward)
Carballo's statement is hardly controversial since situational reality is a fact that can hardly be altered. For example, the island as a geographical expression is difficult to shape, because it is a limited space surrounded by the sea. However, what can be questioned is the relative position islands have in cartographic space. And in this regard the geographic locations that the Canarian archipelago was given in various maps after they were incorporated into the Castilian Empire is illuminating.
A cartographic chronology of the Canarian archipelago
The Canary Islands supported societies long before their modern conquerors arrived on their shores. In Ancient Greece (90-168 BCE), there were rumours of islands beyond the Columns of Hercules, located in the Garden of Hespérides and referenced in the legend of Atlantis (Martínez, 2009) . The Greeks called these islands Makáron nesoi, and later the Romans gave the archipelago the name of Fortunatae. In Map 14 of his Agathademon (in the fourth table of Africa) in his Geographie, Ptolemy places the islands from north to south one below the other in polyhedral form and enumerated them with inaccurate data. This map (Figure 3 ) is of particular importance since it is the first time that the Canary Islands were represented with proper names (Bonnet and Reverón, 1926) . On the one hand, in the lower left -and within a rectangle -the islands of El Hierro, La Palma, Tenerife and Gran Canaria; on the other, in the lower right -and also within a rectangle -the islands of Lanzarote, Fuerteventura and, again, Gran Canaria. Thus, this cartography shows an extreme distortion of the archipelago since it divides the islands into two distinct spaces, (even though they were a single province is at that time) and represents the island of Gran Canaria twice. 1942, 1950, 1963 and 1974 the islands are located at a specific spatial point, at lower right of peninsular Spain and always demarcated by a rectangular outline (eg Figure 9 ).
_______________________________
Figure 9 -General maps of Spain, 1942 Spain, , 1950 Spain, , 1963 Spain, and 1977 Cartographic Fund of the National Geographic Institute of Spain).
After the transition to democracy at the end of the 1970s, a new system of administrative and political decentralisation was extended to 17 autonomous communities, one of them being the Autonomous Community of the Canary Islands. Given developments in public education in the 1980s that de-emphasised both the doctrine of national unification and the more general indoctrination of the Francoist authoritarian regime, we might have expected that new maps of Spain would reflect the position of the islands more accurately. But in the following map from 1989, the islands are still located in the same place as the previous maps, lower right and within a rectangle. Thus, no modification is observed in the way in which the archipelago is positioned. 
The (colonial) identity of the Canary Islands
Over time the cartography of the Canary Islands has been subject to constant variations, malleability and distortion. In this, maps of the archipelago cease to function as guides but are, rather, an effect of the construction of geographical imaginaries that move away from reality. It is not inconsequential that Canarian identity, as well as the perception that can be generated from the archipelago, from the Iberian Peninsula and the rest of the world, are influenced by this cartographic construction.
This cartography has had several effects on Canarian identity. In the first place, Canarian society has been involved in a denial of recognition of its geographical reality. Africa has been eliminated from the "self" and there is no affective relationship between the archipelago and Africa beyond geopolitical and geostrategic rhetoric. Canary Island society has thereby suffered a "conventional split" as a result of historiographical colonialism and the absence of a recognised and referential nationality. For Alemán (2006), Canarian colonisation was carried out under a single model, namely a European one that turned the islands into a "test bench" for approaches later applied to America. In the same way, Febles and Reyes (2011: 191) argue that in the Canary Islands, environmental and cultural stimuli were forged through elements and figures that exalted the colonising movement (such as the names of the streets, leisure centres, institutions, etc.), provoking a particular Canarian cosmovision. Febles and Reyes emphasise that the Canary Islands suffered a material, historical and dialectical process, a "colonized syndrome" that:
leads to "endophobia", that is, the rejection of the natural; of the native, of the indigenous; of the one belonging to the territory; both by ius solis (the right to nationality those born in the place) and by ius sanguinis (the right to nationality for those descended from someone born in the place). (Benítez, 2011: 17 -translated by Marcel Farinelli).
The Canary Islands' colonial status generated social, cultural, political and economic dependence. Rather than "external" or "classical" colonialism, this involved a type of "internal" colonialism (González, 2003) . This created "sociological estrangement" in Canarian society in terms of the relationship of between the dominant political groups of the interior (cacique-bourgeoisie) the foreign (ie Spanish) power) engendered by foreign capital and unequal treatment by the state (Voituriez and Brito, 1982: 18) . , the Ibero-Mauritanian origin of the Canarian natives continued to be prominent in the face of patriotic and religious indoctrination (Farrujia and Aguilar, 2004) . The consequence of these processes is the construction of a manipulated and malleable Canarian identity. (Farrujia, 2009 ).
_______________________________
Despite the above, Canarian identity has undergone a process of transformation in recent decades thanks to the opportunities offered by the political changes that occurred after the proclamation of the Spanish Constitution of 1978. This framework is characterised by a decentralisation of competence and politics towards the Autonomous Communities (CCAA in its acronym in Spanish) in a structure that is similar to the federal model (Stepan, 2001) . These structures of self-government, which intermediate between the state and local power, have created differentiated electoral and social and economic spaces that make possible the socialisation of an identity peripheral to that of the nation-state.
However, even before the process described above, regional territorial identification had consolidated as the archipelago experienced a boom of political and cultural selfconsciousness during the final years of the Franco regime. Movements in favour of the selfdetermination of the archipelago identified their colonial status in an attempt to align their enterprise with the African decolonisation processes of the 1960s (Hayek, 2013; Rodríguez and García, 2017) . Subsequently, demands for autonomist self-determinism were weakened while self-government was reinforced and entered into a context of democratic freedom and economic development. In this framework, nationalist and regionalist organisations emerged in search of administrative power with messages that emphasised the objective differences of the archipelago and the need for it to have its own legal and economic framework without splitting from the nation-state. These aspects do not come from a strictly circumscribed practice in the Canary Islands but, rather, have gone hand in hand with Spanish identity transformation itself with respect to the recognition of its historical link with the African continent. For Martin-Márquez (2011) Spanish identity was molded through the discursive representations that have been made about Africa in consonance with the sense of "Orientalism" proposed by Said (2002) . In the Spanish case, the connection with Africa was made around an ambiguous imaginary, provoking what Martin-Márquez (2011) has described as "disorientation", that is the inability of the Spanish cultural elites to locate positive historical markers for the sake of building a sense of nationality without falling into a process of "self-differentiation". This disorientation is reflected in the Canarian archipelago with an important nuance. The positioning of a European "self" is not opposed to the recognition of an African "other", but the same African "self". Canarian citizens, not recognising their African "selves", do not know their origin and spatial location. Africa is seen from the islands in a condescending _______________________________ Shima Volume 13 Number 1 2019 -72 -manner, reflecting a perception that the archipelago is an enclave of the first world that has nothing to do with the poor, tortuous (and largely) unknown continent to their immediate east. The African continent becomes distant in that the Canarian collective imagination is located in latitudes closer to Europe. In the same way, "ultra-periphery" (with regard to Europe) " a new status for territories that are in a "spatial limbo" -such as regions that are neither European, nor African, nor Latin American but primarily Atlantic. This "Atlanticism" follows the stereotyped wake of the island peoples in a parallel to the "Antillean" and "Caribbean" conception of other archipelagos.
Conclusion
Cartography is not an exact or objective science. The power that emanates from the elaboration of graphic representations has substantially determined the manner in which we understand space and the world that surrounds us and where we locate ourselves in it. Throughout history, political geography has influenced the cognitive construction of societies and peoples since it has the capacity to create ideas that facilitate the understanding of reality by simplifying it and offering it descriptively. This was the case in the colonial period and during imperial expansion when elaborated cartographies of great political intentions were drawn up. The map "logo" was, for the communities under consideration, a tool of sociabilisation and national construction that was biased and controlled from metropolises leading, in many cases, to the elaboration of banal identities.
As has been discussed, the cognitive construction of the Canarian archipelago through colonial cartography has identified how the Canary Islands have been given a malleable and distorted character. There are few cartographies that locate the archipelago correctly in an objective sense, undermining the geographical reality that the archipelago has and frustrating the Canarian population's ability to construct a more objective reality. Canary Islands society has undergone a process of singular identity elaboration in a tricontinental territory far from its "parental" nation-state as a de facto Spanish colony. This has had consequences both in perceptions of the geographical position of the islands, located according to convenience and justified under rationalising space imperatives, as it has in the ethnographic and archaeological distortion of the pre-colonial culture by a dominant power that has involved the elaboration of a malleable identity and lack of self-consciousness as a political community.
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